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Abstract

The localization process that began with the written Chagatai language as a result
of political developments in Central Asia during the 18" and 19" centuries paved
the way for the emergence of new written languages. The Turks of East Turkestan,
who had used the written Chagatai language for centuries, integrated many words
and structures from regional dialects, such as Kashgar, Yarkent, and Altisehir, into
their written language during this period of social transformation. The process
marked the transition to modern Uyghur Turkish, also referred to as Eastern Turki,
during which the rich oral culture of the Uyghurs began to be documented in a
written form. Significant studies have been conducted on the linguistic materials
of East Turkestan by Swedish travelers and missionaries. As part of these studies,
a printing house was established in Kashgar by the missionaries under the auspices
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of the Swedish Mission to East Turkestan (Svenska Missionsférbundet) which
focused on the Muslim population of East Turkestan. This study examines the
stylistic features of the narrative entitled Ciriylamaydurgan Tilla [The Gold Coin
That Doesn t Jingle] (1913), published by the Swedish Mission Press in Kashgar.
Although the text was created with the intent to propagate Christianity, it makes
use of Islamic religious terminology. The study includes a diachronic analysis
of notable Eastern Turki words found in the text and considers their historical
evolution. A transcription of the text can be found at the end of the study.

Keywords: Eastern Turki, East Turkestan, narrative, Swedish Mission Press,
Kashgar dialect

Oz

Orta Asya’da 18. ve 19. ylizyillarda yasanan siyasi gelismeler sonucunda yazili
Cagatayca ile baglayan mahallilesme siireci, yeni yazi dillerinin ortaya ¢ikmasina
zemin hazirlamistir. Yiizyillar boyunca Cagatay yazi dilini kullanan Dogu Tiirk-
istan Tiirkleri, bu toplumsal doniigiim doneminde Kasgar, Yarkent ve Altigehir gibi
bolgesel agizlardan pek ¢ok kelime ve yapiyr yazi dillerine aktarmiglardir. Dogu
Tiirkgesi olarak da adlandirilan modern Uygur Tiirkgesine gegisin yasandigi bu
stiregte, Uygurlarin zengin sozlii kiiltiirii yazili olarak belgelenmeye baslamistir.
fsvegli gezginler ve misyonerler tarafindan Dogu Tiirkistan’m dil malzeme-
leri lizerine onemli c¢aligmalar yapilmistir. Bu ¢aligmalarin bir pargasi olarak,
Kasgar’da, Dogu Tiirkistan’in Miisliiman niifusuna odaklanan Isve¢ Dogu Tiirk-
istan Misyonu (Svenska Missionsforbundet) himayesinde bir matbaa kurulmustur.
Bu calisma, Kasgar’daki Isve¢c Misyonu Yaymlar1 tarafindan yayimlanan
Cirmplamaydurgan Tilla (1913) baglikli anlatinin iislup 6zelliklerini inceleme-
ktedir. Metin Hristiyanlig1 yaymak amaciyla olusturulmus olsa da Islam dinine
ait terminolojiden yararlanmaktadir. Calisma, metinde yer alan &nemli Dogu
Tiirkgesi kelimelerin artzamanli bir analizini igermekte ve tarihsel gelisimlerini ele
almaktadir. Calismada, Ciriplamaydurgan Tilla adli metinde kullanilmasi dikkat
ceken kelimeler (¢éketkii ‘gekirge’, alvan ‘vergi’, cik ‘cok, fazla’, dada ‘baba’,
togiil ‘degil’, aka ‘kardes’, yarasa ‘uygun, yarasir’, tos- ‘kapatmak’, 6tne ‘borg’,
olda- ‘onarmak, tamir etmek’) degerlendirilmistir. Bu kelimelerin se¢ilmesindeki
temel sebep, 19. ylizyila kadar Dogu Tiirkistan’da kullanilan Cagatay yazi dilinde
goriilmeyip bolgesel agizlarin etkisiyle Dogu Tiirkgesinde ses/anlam degisikligiyle
varligini siirdiirmesinin tespitine veri olusturmalaridir. Metinde kullanilan bu ke-
limeler degerlendirildiginde bolgesel agizlarin yazi diline etki ettigi goriillmektedir.
Ayrica Curiglamaydurgan Tilla adli metinde kullanilan bicem 6zellikleri dikkate
alindiginda, kullanilan dilin okuyucu-dinleyicinin kolaylikla anlayacagi sade bir
dille yazildig1 ve metnin hedef kitlesi olan Islam diline inanan okuyucu-dinleyi-
cinin mesaj1 reddedemecegi Islam dinine ait terminolojinin kullamldig1 goriilme-
ktedir.

Anahtar sozciikler: Dogu Tiirkcesi, Dogu Tiirkistan, anlati, Isve¢ Misyonu
Matbaasi, Kasgar agzi
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Introduction

The 19" century was a tumultuous period politically for the Uyghurs of East Turkistan.
Although their political influence in the Central Asian region diminished during this period',
their cultural contribution did not, and many Western travelers were attracted to the region
by the dynamic cultural and social structure of the Uyghurs. These Western travelers, whose
journeys often began in India and extended through East Turkistan, not only published
accounts of their travels, but also conducted studies on various topics, including population,
geography, and religion (see Shaw, 1869—1870; Hayward, 1869—1870).

The Swedish travelers are of particular importance among the Western travelers who
visited East Turkestan due to their systematic diligence. Operating within the framework
of the Swedish Mission (Svenska Missionsforbundet)?, which they established in Kashgar,
these travelers documented and carefully catalogued information and materials gathered
from studies in regions such as Khotan, Yarkent, Yengihisar, Kashgar, Aksu, and Uturfan-
collectively known as the Six Cities of East Turkestan. The Swedish Mission made these
resources available for the benefit of scientists who would follow in their footsteps. Although
the Swedish Mission’s expeditions to East Turkestan were primarily aimed at spreading
Christianity, the missionaries made significant contributions to uncovering and preserving
the linguistic material of the region. In this endeavor, the printing press (Swedish Mission
Press)® established in Kashgar played a crucial role in allowing numerous works written in
Eastern Turki to endure into the present day.

These missionaries and travelers, whose primary goal was to spread their Christian faith,
also made significant discoveries related to the Turki language in the region known as Eastern
Turkistan (Johanson, 2003: 257). Among this group, Gustaf Raquette (1871-1945) and
Gunnar Jarring (1907-2002) are notable for their contributions to the study of the linguistic
material of East Turkistan. In particular, Gunnar Jarring’s work in the Tarim Basin resulted
in the documentation of numerous works in Chagatai Turkish and post-19®%-century New
Uyghur Turkish. These materials are preserved in The Jarring Collection at Lund University
Library (see Berbercan, 2017).

The Uyghurs, like other Turkic communities in Central Asia, used the standardized Chagatai
written language from the 15" to the 19" centuries. Chagatai Turkish served as the lingua
franca during this period across a broad geographic and societal spectrum. However, various
factors after the 19™ century, such as the evolving cultural, social, and commercial landscape
in East Turkestan, led to the development of Eastern Turki from the Chagatai written language.
Although Eastern Turki retained the orthographic characteristics of Chagatai, it incorporated
words and structures reflecting the dialectal features of East Turkestan society (Erbay, 2023a:
437-438). Wei attributes the rapid transition of Chagatai Turkish to Eastern Turki to two factors
which occurred simultaneously: the development of a standardized written language from
numerous regional dialects, and the replacement of the Chagatai language, which had been in
use since the 15" century, with a newly agreed-upon written language (Wei, 1989: 235-236).
As aresult, a new written language, Eastern Turki?, emerged, which was rooted in Chagatai but
also enriched with numerous elements of the spoken language.
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1. The role of storytelling in spreading the word

Storytelling, or narration, is one of the methods frequently employed by missionaries
to spread religious teachings. It is well established that sacred texts believed to be divinely
inspired contain stories, through which their messages are conveyed. For these parables to
be successful it is, of course, essential that the audience fully comprehends these messages.
As such, storytelling, recognized as one of the most effective methods for enhancing
comprehensibility, holds significant importance in religious studies (Erbay, 2023b: 472).

The tradition of storytelling undoubtedly predates the advent of writing. In ancient
cultures, oral traditions was the fundamental means of communication and the preservation
of cultural memory. Sharing both personal and communal stories provides opportunities to
convey, understand, and interpret experiences. Furthermore, storytelling can be a powerful
tool for teaching ethics, values, and cultural norms, as well as highlighting the differences
between cultures (Kollontai, 2015: 217-218).

The Uyghurs are known to possess a rich storytelling tradition which is deeply rooted in
their culture. This narrative tradition is evident not only in folk tales, but also permeates nearly
every aspect of their oral culture. In East Turkestan, particularly in the context of the Swedish
Mission, this oral culture has been preserved to some extent through the efforts of missionaries
and voyagers’, as well as the activities of the Swedish Mission Press established in Kashgar.

It is clear from the works published by the Kashgar printing press that the Swedish Mission
frequently employed storytelling in their activities in the region. These texts, designed for
individuals with basic literacy skills (or intended to be read aloud by someone literate), were
crafted as concise narratives which were accompanied by explanations of the stories.®

2. Cirwglamaydurgan Tilla and stylistic features of the narrative

If one views a text as a set of codes for communication, it can be argued that a literary
texts is comprised of unique codes, with the aesthetic code being the most prominent. This
‘aesthetic code’ consists of linguistic, rhetorical, stylistic, historical, sociocultural, and
other elements. In the deciphering of a text to understand these embedded codes, the reader
undergoes a cryptological process, and if a code is missing then this leads to an incomplete
decoding. Thus, if the reader lacks fundamental knowledge, such as cultural context or
vocabulary, the communication —and by extension, the analysis— of the text cannot be
fully realized (Talun Ince, 2011: 114).

The dissemination of a written work across cultures is achieved through translation. This
process involves transferring the artistic expression of experiences and narratives, conveyed
through language, from one linguistic, cultural, and intellectual system to another. Authors encode
the multifaceted messages and meanings of literary texts using stylistic devices which are then
presented to their readers. Consequently, when transferring a literary text from its source language
to a target language, special attention must be given to preserving the style (Talun ince, 2011: 105).

Most of the works published by the Swedish Mission Press in Kashgar were translations
from Swedish and English into Eastern Turki. Examples include ‘Sahra-y: Kebirde Azikkan
Iki Birtogkanmy Hikayesi® (1913), ‘Barasidin Mukaddes Kitablarda Kelgen Peygamberlik
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Sozler’ (1931), and ‘Kitab-1 Mukaddesnin Beyani’ (1931), all of which were translated from
English, and ‘Sadhiu Sundar Singhniny Bir Nege Va zlari’ (1933), which was translated from
Swedish (Erbay, 2024: 89). While there is no explicit record of the source language for the
translation of other stories, it is believed that the narrative portion of Ciriylamaydurgan Tilla
was translated from English.

The artifacts acquired by Gunnar Jarring from East Turkestan were initially taken to
Sweden, and then later transferred to the Swedish Research Institute in Istanbul in 2012. This
collection, which subsequently became known as the Jarring Collection, was digitized and made
available online as The Gunnar Jarring Digital Library’. One of the earliest stories printed
by the Swedish Mission Press at their Kashgar printing house in 1913 is Ciriplamaydurgan
Tulla. This story is cataloged in the Jarring Collection with the reference number 1913-2. The
text spans eight pages, including the cover and, like other religious narratives printed by the
Swedish Mission Press, the story is structured into two sections. The first section presents the
story itself, while the second, entitled Kissadin Hisse, provides the main message and explains
the parables within the narrative. The language of the text is intentionally simple and accessible,
and has clearly been designed to be instructional and easily comprehensible for readers.

The choice of names for main and supporting characters in the texts produced for the
Muslim Uyghur community in East Turkestan as part of missionary activities is particularly
notable. For instance, in the story Hasanniy Oyi (1913), the narrative revolves around the events
experienced by a father’s two sons, named Hasan and Miibarek in which Hasan symbolizes an
Islamic/Muslim identity, while Miibarek represents a Christian identity (see Erbay, 2023b).
Similarly, Crriylamaydurgan Tilld recounts the experiences of a character named Abdullah.

In the narrative part of the text, metaphors are extensively used to help the reader better
relate to the intended message. Every element in the narrative—such as characters, places,
and objects—is presented as a religious simile: the Sultan symbolizes God, Abdullah’s friend
represents the missionary, Abdullah stands for the Muslim, tax signifies sacrifices, money
that is not pure gold represents Islam, money that is pure gold signifies Christianity, a letter
written on white paper symbolizes one’s conscience, a letter written on blue paper represents
the Torah and the Bible, and a letter written on red paper symbolizes death. In the Kissadan
Hisse (The Moral of the Story) section, which provides an explanation of the narrative, the
language is straightforward and avoids marginalization, which is in harmony with the general
tone of religious discourse. The recurring addresses, such as “O my brother, O brother,” in
this section should be interpreted within this inclusive and explanatory framework.

The text demonstrates that Christianity is explained using the terminology of Islam. For
the concept of “God,” expressions borrowed from Arabic and Persian are used: A/lah te ‘ala
(CT 5/17), Huda (CT 5/19; 7/5), and Huday te ‘ala (CT 7/10). The Arabic phrase bareke 'llah
(<) &1dd), meaning “Well done, congratulations, may God bless it,” is also included in the
text: bareka’llah degen dék bolup kénliinga hosluk keltiire-diir (“Well done, congratulations’
“It brings joy to the heart as soon as you say it”) (CT 6/4). Similarly, terms well-known in
Islamic terminology, such as giinah (sin), itikat (faith), riyazet (spiritual discipline), nefis (self),
and haram (forbidden [by Islamic law]), are used in the text to ensure full comprehension of
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the text by the reader. Examples of this include: halis bolmagan giinah bilen aralas ‘ibadetler
‘ibadetler ‘Insincere worship mixed with sin’ (CT 7/21); sundag i ‘tikadiyni hem tahkiklep
kaylagil “Thus, examine and reflect on your faith’ (CT 7/16); nefsinge riyazet tartdurmak
‘Disciplining one’s self” (CT 7/12); agziydin haram ve na-megsrii* sozler ¢ikmadi mu ‘Did
forbidden and unlawful words escape your mouth?’ (CT 7/13).

3. Eastern Turki words used in the text

The text Cirmylamaydurgan Tilla, written in Eastern Turki, was generally composed
within the framework of the Chagatai literary language and influenced by the dialects of East
Turkestan. Therefore, in recognition of previous studies, words that exhibit the orthographic
and semantic characteristics of the Chagatai literary language have not been evaluated here to
avoid repetition. The selection of the words ¢éketkii, alvan, cik, dada, tégiil, aka, yarasa, tos-,
otne, olda- for this study was primarily based on the fact that these words were either absent
from the Chagatai literary language used in East Turkestan until the 19" century, or they have
continued to exist in Eastern Turki following phonetic or semantic changes made under the
influence of regional dialects. The following words in the text are notable in terms of archaism:

ceéketkii® z S-S ‘grasshopper’: The word for “grasshopper,” identified in early Middle
Turki® and Chagatai Turki'® with various phonetic correspondences, appears in the text as
¢éketkii. In Eastern Turki, the term malah (2J¢), borrowed from Persian, is frequently used in
texts for the concept of “grasshopper” (see Jarring, 1964). However, in texts collected from
the East Turkestan region, the form ¢értkd is also encountered (see Katanov, 1976).

The word can be found in contemporary Uyghur Turkish as ¢éketke (see Necipovig
Necip, 1995). Considering this usage, it can be observed that the final rounded vowel in the
word ¢éketkii in the text has expanded in the transition from Eastern Turki to contemporary
Uyghur Turkish: ¢éketkii > ¢éketke. In the narrative, it appears as follows: Any iistige gazab-1
ilahiniy numiinesi bolgan ¢éketkiiler kara bulut dék kiinniy niirini tosup kelip ot-yaslarni
vep harab kildi. Céketkiilerdin kalgan ot-yas satmak tiigiil yegeli hem yetmedi “After that,
as a sign of divine wrath, the ¢éketkiiler came like dark clouds, blocking the sunlight and
destroying the plants by eating them. The vegetables left over from the grasshoppers were
not enough to eat, let alone sell” (CT 2/22 and 3/1); Hem-sayesidin otne alip berey dése aniy
hem zird ‘atlarimi ¢éketkii yep-diir “When he says, ‘I’ll borrow and pay my neighbor,” it’s
because his crops have been eaten by the grasshoppers.” (CT 3/5).

alvan 15l ‘tax’: It is known that Turkish borrowed this word from Mongolian', and it
has been attested in many historical Turkic dialects (Old Uyghur Turkic a/ban; Chagatai Turkish
alban). Radloff (1960) also included the word alban in his dictionary, noting its presence in
Siberian Turkic dialects (such as Chulim, Shor, and Altai). While the Persian words bac ( <\z)
[‘tax’] and bac-gir ( <zSs.) [‘tax collector’] are commonly used in Modern Uyghur Turkish
to refer to ‘tax’ or ‘tribute’ (see Tuzgen, 1989: 991) in Eastern Turki, the Mongolian word alban
has evolved into alvay, alban > alvay. It appears in the text as follows: padisah alvay salip her
kisidin bir mikdar pul almake¢t bolup ak kdagizga pitiilgen hatlar ¢ikardi “The sultan sent letters
written on white paper with the intention of imposing a fax and collecting some money from
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each person.” (CT 2/2); alvay dék artuk ¢ikimlarni bermek nihayet ziyade agir is édi “Paying
excessive expenses, such as faxes, was ultimately a very burdensome task.” (CT 2/14).

ck'? z¢sG ‘a lot, much’: The word and its derivatives are not found in historical Turkic
dialects. In his dictionary, Gunnar Jarring assigns the meaning ‘much’ or ‘a lot’ to the word
cik [dzigq/dsiy] (1964: 95). 1t is also known to be used as cik (‘much’) in contemporary Uyghur
Turkish (Necipovic Necip, 1995: 62). In the Eastern Turki text Ciriylamaydurgan Tilla, published
in 1913, it is found for the first time with the +rAK strengthening suffix: pulni vaktide bermegen
tictin cerimanesini evvelki pulga kosup cikrak kilip ikingi mertebede kok kagizga pitiilgen hatlar
¢tkard: “For those who did not pay the money on time, he increased their penalty by adding it to
the previous fee and sent letters written on blue paper for the second time” (CT 2/5).

dada 2\ “father’: The word’s usage in the sense of ‘father’ or ‘grandfather’ is attested
from the Old Turki period. In Divanu Lugdti t-Tiirk, the word dada is given the meaning of
‘grandfather’ (Ercilasun-Ziyat, 2014: 631). In the et-Tuhfetii z-Zekiyye fi’l-Lugati t-Tiirkiyye,
belonging to the Mamluk Kipchak dialect, it is used as ‘grandfather’ (Boeschoten, 2023: 121),
while in the Chagatai Turkish texts, dada is used to mean ‘father’ (Seyh Siileyman Efendi,
1882; Radloff, 1960/1I1: 1640) and ‘uncle’ (mother’s brother) (Courteille, 1870: 315). In
contemporary Uyghur Turkish, the word dada retains its meaning as ‘father’ (Necipovi¢ Necip,
1995: 92). In the text, it is used in the sense of ‘father’ as follows: bu maya dadamdmn kalgan
émes mii “Isn’t this an heirloom from my father?” (CT 3/24); sen neme iska dadalarimga
diisnam kilur-sen oylap bak dadalarim yahsi bilen yamanni bilmes mii dédi “He said: “Why do
you curse my fathers? Think about it, don’t my fathers know good from bad?’” (CT 4/4-5); ey
aka dadalariyny isini men bilmey-men “O brother, I do not know the business of your fathers.”
(CT 4/6); ol koylide dadalarim neme iska avare bolup otmeydurgan nemeni kémiip koyadur
menin hi¢ korkadurgan yerim yok dép hayal kilur édi “In his heart; “Why do my fathers bury
things that have not passed by,” he thought, ‘I have nothing to fear’.” (CT 4/13).

togiil> ©s<sJ ‘not’: The first mention of the word expressing negativity appears in
Divanu Lugati t-Tiirk. Kashgarli Mahmud indicates that the word is of Oghuz origin
(Ercilasun-Ziyat, 2014: 631). In contemporary Turki dialects of the Kipchak group, words
such as emes/émes/imes'* are mostly used for ‘not” (with variations like degiil/ dégiil/ dogiil/
diigiil)) to express negation. In contemporary Uyghur Turkish, which is one of the Karluk
group dialects, dmudis is used for negation (Nadzhip, 1971: 71). However, the form fogiil is
also attested (UTIL 1991: 5/404). In the East Turki text, the word ‘not” appears only once in
the form fogiil: ¢éketkiilerdin kalgan ot-yas satmak togiil yegeli hem yetmedi “There was not
enough to eat, let alone sell, the vegetables left over from the grasshoppers.” (CT 3/2).

In the text Ciriplamaydurgan Tilla —following the Chagatai writing tradition— the use
of the word émes is more frequent: bu mana dadamdin kalgan émes mii neme iska sen yahsi
émes dér-sen dédi, “He said: ‘Isn’t this an heirloom from my father, why do you say it is
not good?’” (CT 4/1); bilgil ki her bir parkiraydurgan nerse altun émes, “Know that not
everything that glitters is gold.” (CT 6/23); biliir-sen ki aralas tilla makbiil émes-diir, “You
know that mixed gold coins are not acceptable.” (CT 7/9).
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aka \S) ‘brother/sister’: In the Etfymological Dictionary of Altaic Languages, Tungusic aka
and Mongolian kaka are used in the sense of ‘brother/sister’ (Starostin et al., 2003: 281). In the
first known Turkish dictionary, Divdanu Lugati t-Tiirk, the word eke is used to mean ‘older sister’
(Ercilasun-Ziyat, 2014: 635). Sheikh Suleyman Efendi included the words aga (‘great master,
elder brother’), ake/eke (‘elder brother, agha, big brother’), and ek¢i/ekece (‘elder sister’) in
his dictionary (LC 1882). In contemporary Uyghur Turkish, the word aka is used to mean
‘elder son’ (UTIL 1990: 1/143). In the text, the word is used in the sense of ‘brother’: beg
yumsak soz birle aytti ey aka dadalariyniy isini men bilmey-men likin bir isni bile-men ki bu
tilla cirmlamaydurgan hem 6tmeydiir “He spoke softly: ‘O brother, I do not know the business
of your fathers, but [ know one thing: this coin neither jingles nor holds value.”” (CT 4/6).

yarasa ¢! Jl0% ‘suitable, worthy’: The word is attested as yarasi ‘suitable’ (Gabain, 1950:
352) from the Old Turki period. In Chagatai Turkish, it appears with sound changes as yarasa
and yarasu (/1/ > /u/ and /1/ > /a/), as seen in phrases such as yarasa yarak kilip ‘to provide
suitable equipment’ (Courteille, 1870: 520) and yarasu libds ‘suitable clothing, appropriate
dress’ (Berbercan, 2011: 161). Contemporary Uyghur Turkish uses yarisa ‘worthy, suitable,
appropriate’ (UTIL 1998: 6/441). In Eastern Turki, the word appears as yarasa: bu yil bi-¢are
ikbali kackan ‘Abdu’llahniy bahtige yarasa yagin az bold: anwy iigiin ot-yaslar ohsamadi
“This year, the unfortunate Abdullah’s bad fortune seemed reflected in the lack of rainfall,
and as a result, the vegetables did not grow well.” (CT 2/20).

tos-< s+ ‘to close’: The verb fu-, the root of this word, has been attested since the Old
Turki period with the meaning ‘to close, shut’ (see Gabain, 1950: 344; Ercilasun-Ziyat, 2014:
898). In Chagatai Turkish, it appears as fos- with the expanded meaning ‘to block the way,’
formed with a verb-verb suffix (LC 1882). In Eastern Turki and its descendant, contemporary
Uyghur Turkish, the word fos- retains the meanings ‘to close, to block, to hinder’ (UTIL
1991: 5/243). It is used in the text as follows: ¢éketkiiler kara bulut dék kiinniy niirini tosup
‘Grasshoppers blocked the light of the sun like a black cloud.” (CT 2/22).

otne 's2e‘debt’: The concept of ‘debt’ is expressed in Old Uyghur Turkish with
the word dtdg/otik (‘debt’) (Gabain, 1950: 324), derived from the verb éte- (‘to pay’). In
Divanu Lugati t-Tiirk, the term appears as otnii (‘loan, debt”) (Ercilasun-Ziyat, 2014: 793). In
Chagatai Turkish, the concept is conveyed by the word dtiing (‘debt’) (Courteille, 1870: 46).
In both Eastern Turki and contemporary Uyghur Turkish, the word appears as étne (‘debt’)
[derived from 6t(e)-n-e] (UTIL 1995: 3/795). Examples from the text include: Hem-sayesidin
otne alip berey dése amiy hem zird ‘atlarint ¢éketkii yep-diircece, “If he said, ‘I will borrow
and lend from his neighbor,” grasshoppers ate what he sowed” (CT 3/5) and kisidin pul hem
otne almay bélek yol bilen hem pul rastlamay tamakusini tartip ting yatti “Without borrowing
money from anyone (for tax payment) or arranging funds in another way, he smoked his
tobacco and rested” (CT 3/16).

olda- 153y ‘to mend, to repair’: The word appears to have been derived from the Old
Turkic noun oy (‘right side; right”) with the noun-to-verb-forming suffix -A (cf. opal- / oyul-/
oyar-; Gabain, 1950: 321). The verb oya- (‘to correct’) is also attested in Divanu Lugdti t-
Tiirk (Ercilasun-Ziyat, 2014: 776). In Eastern Turki, the verb appears with various phonetic
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changes, such as oyla- /oyna- / oyno- / oplo- (‘to repair, to fix’; Maimaitiaili, 2019: 311). In
the text, the word is used in the form o/da- with the meaning ‘to repair, to mend’: émdi neme
kilisint bilmey hayran bolup turgan vaktide 6yni oldamak lazim bold: “Now, confused and
not knowing what to do, he had to repair his house.” (CT 3/7).

Conclusion

The Swedish Mission Press, established by Swedish missionaries working in East Turkestan,
has produced numerous publications in Eastern Turki. A substantial portion of these works
are religious texts aimed at influencing the Muslim Uyghur community toward Christianity.
Ciriglamaydurgan Tilla (1913), or The Gold Coin That Doesn t Jingle, is one such text.

The text employs a simple and accessible language to ensure that its message is easily
understood by readers. Additionally, the text incorporates terms familiar to the East Turkestan
Uyghur community —its intended audience— that are traditionally used to reference Islamic
religious concepts, such as Allah te ‘ala, Huda, Huday te ‘ala, and bareke’llah. Religious ideas
are also expressed using Arabic and Persian terms widely recognized within the society, such
gtinah (sin), itikat (faith), riyazet (spiritual discipline), nefis (self), and haram (forbidden [by
Islamic law]).

The Eastern Turki words identified in the text (¢éketkii ‘grasshopper,” alvay ‘tax,” cik
‘a lot, much,” dada ‘father,” togiil ‘not,” aka ‘brother/sister,” yarasa ‘suitable, worthy,” fos-
‘to close,’ dtne ‘debt,” olda- ‘to mend, to repair’) were analyzed in terms of their historical
progression from Old Uyghur Turkish to contemporary Uyghur Turkish. It has been observed
that these words are used in Eastern Turki with phonetic changes, and that these sound
changes are attributed to the influence of East Turkestan dialects.

Endnotes

1 The main causes of this decline of this influence were the entry of the British and Russians into the region
through trade agreements, as well as the oppressive policies of China. For detailed accounts of British and Rus-
sian activities in the region, see Morris (1977) and Vernadsky (1936).

2 For detailed information on the Swedish Mission (Svenska Missionsforbundet), see Erbay (2023b).

3 For detailed information on the printing press (Swedish Mission Press) established by the Swedish Mission, see
Siileyman (2013).

4 While the written language used in the East Turkestan region from the late 19th century to the mid-20th century
as part of the Chagatai orthographic tradition was referred to by various names, the term ‘Eastern Turki’ has
been adopted in this study. For further information on the term Eastern Turki, see Erbay (2023c: 4).

5 These works can be examined in two ways: first, through the acquisition (including the purchase) of linguistic
material collected by travelers and missionaries in the region; and second, through the transcription of these
materials by Eastern Turki literates, often in collaboration with the missionaries themselves.

6  For narratives written in Eastern Turki and previously published in scholarly form, see: ‘Hasanniy Oyi’ and

“Biilbiilniy Hikayesi’ (Erbay 2023b); ‘Sahra-yi Kebirde Azikkan Iki Birtogkanniy Hikéyesi’ (Erbay, 2024).

http://www.jarringcollection.se (accessed 01.10.2023).

8  Demir (2014) documented the word ¢ekirge in its various forms across historical Turkic dialects (sekirge/sekirtge
> cekirge). However, his study did not consider the Mongolian terms ¢iki- [¢iheh] [to eat to excess, overeat],
¢ikice- [¢ihseh] [to be gathered or clenched], ¢ikigiir [¢ihiir] [greedy, gluttonous], and ¢ikilge- [¢ihelseh] [to
swarm, flock] (Lessing, 2003: 290-291).

9  For attestations, see: cdkiirgd / cekiirgd / cokiirgd / cdkiirtgd / éakirtgd / éokiirtgd / Cakdrtigd (Boeschoten, 2023).

10 In particular, Chagatai Turki utilized numerous terms for “grasshopper,” including ciyiirtke, civirtke, cortge,
coviirtge, coyiirtke, ¢ortge, ¢oviirtke, ¢avurtga, ¢ekiirge, ¢eviirtke, ¢ikiirtgey, and ¢aviritkan. The form sagirtka,
which is mentioned in Seyh Siileyman Efendi’s (1882) dictionary, is of particular note.
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' For further information see: alba/n] ‘tax’ (Buell, 2003: 103; Lessing, 2003: 45).

12 For the word ¢k in Old Turki texts, see: ¢ig (< Chinese ch T < t$ ’icik) meaning ‘(Foot) measure of length’ (Gabain,
1950: 307).

13 For more information on the word “not” see: (Ozmen, 2012).
14 For the word ‘not’ used as an Oghuz element in Kipchak group Turki dialects, see Omuralieva (2022).
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EK:

Ceviriyazi1 Metni

[1] ! Ciriglamaydurgan Tilla

2 Kaggar sehride basildi

[2] ! Cirmlamaydurgan Tilla

2 Bir vaktde el-Cezire dégen vilayetde padisah alvary salip her * kisidin bir mikdar
pul almake1 bolup ak kagizga pitiilgen hatlar * ¢ikardi. Halk pulni vaktide bermegen tigiin
cerimanesini evvelki * pulga kosup cikrak kilip ikingi mertebede kok kagizga pitiilgen © hatlar
¢ikardi. Muniy bilen hem pat tiigetmegen {i¢iin Gi¢lingi 7 mertebe her kisi derhal bermese
zindanga salinur dép kizil kagizga ® pitiilgen hatlar ¢ikardi.

? Ol zamanda bir sehrge yakin kigikkine bir 6yde olturugluk '° ‘Abdu’llah dégen bir kisi
bar édi. Ol ot-yas tarip ¢ikgan husiihini "' bazarga alip barip satip suniy bilen tiriggilik kilur
édi. '? Bi-¢are ‘Abdu’llahniy éki ogl yas vaktide vefat bolgan ve 6zi " karigan {iglin ot-yas
tarimak miiskil édi. Tapis1 bolmagandin '* kin 6z karzin1 bermek hem miigkil édi ve alvan
dék artuk ¢ikim- ' larn1 bermek nihayet ziyade agir is édi. Bir kiini beg ‘Abdu’llahga !¢ ak
kagizga pitiilgen bir hat berdi ol hatda ti¢ yarim t111a 7 bersiin dép pitiilgen édi. An1 alip okup
koriip beredurgan vakti '® tiglin éken ot-yas yahst bolsa satip beriir-men dép hayal ' kilip hig
ansiramay hatni bir yerde koydi. Amma bu yil bi-¢are 2° ikbali kagkan ‘Abdu’llahniy bahtige
yarasa yagin az bold1 anin 2! {i¢iin ot-yaslar ohsamadi. Aniy {istige gazab-1 {1ahinin numii- 22
nesi bolgan ¢éketkiiler kara bulut dék kiinnin nairini tosup [3] ! kelip ot-yaslarni yep harab
kildi. Céketkiilerdin kalgan 2 ot-yas satmak togiil yegeli hem yetmedi. Su kiinlerde beg ana
kok * kagizga pitiilgen yana bir hat berdi. An1 okup koriip pul beredur- 4 gan vakt yakin
bolgan sebebdin endisege tiisti. Hem-sayesidin ° 6tne alip berey dése aniy hem zira‘atlarini
céketkii yep-diir ve 6zi ¢ kem-bagil bolup kalgan ii¢iin karz soragali bolmadi. Emdi neme ’
kiligini bilmey hayran bolup turgan vaktide 6yni oldamak ® 1azim boldi. Tamniy ba‘Z1 yerlerini
tiigiirgende arka tamdin bir ° tosiik ¢ikt1. Kaylasa tosiiknin i¢ide bir sifal kaga tura- '° dur. Am
alip aldirap neme bar é¢ken dép tokiip baksa agzida !' azgina lata andin kin anga munca hat
pitiilgen bir kohne kagiz 2 ve anip astida kararip kalgan tillaga ohsa bir pul ¢ikti. An1 2 alip
stirlip édi altun dék parkiradi tenlikdin basi 1langan '* kem-bagil ‘Abdu’llah muninga tola hos
bolup émdi kagan sorap ' kelse beriir-men dép kolidaki 6tmes tillaga isandi. Hig '® nersedin
pervay1 yok boldi. Kisidin pul hem 6tne almay bélek yol 7 bilen hem pul rastlamay tamakusini
tartip ting yatti. Bir kiin !* beg keldi bu beg aniy dost1 bolgan tigtin hal ahval sord1 ©° kizil
kagizniy ¢ikadurgan vakti hem yakin édi. Bir dem geplesip 2° olturgandin kin ‘Abdu’llah tilla
tapip alganini aytip mina émdi ?' aram alip ting uhlay-men dédi. Beg muni aglap tillan1 alip %
kel men korey dédi. Alip kelgende beg tillan1 taska urup 2* bakip koliga alip singilap kaylap
ey dostum bu tilla cirigla- * maydur éken dédi. ‘Abdu’llahniy agig1 keldi. Bu mana dadamdin
[4] ! kalgan émes mii neme iska sen yahs1 émes dér-sen dédi. Beg ? yana koliga alip obdan
kaylap aytt1 tillaniy igide yahsist 3 hem bar yamani hem bar sen haraclagende kisi almas
dédi. ‘Abdu’llahniy * agig tehi ziyade boldi. Sen neme iska dadalarimga diisnam 3 kilur-sen
oylap bak dadalarim yahs1 bilen yamanni bilmes mii ® dédi. Beg yumsak soz birle aytt1 ey aka
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dadalarigniy isini 7 men bilmey-men likin bir igni bile-men ki bu tilla ciriglamaydurgan ® hem
6tmeydiir. Men sana muni aytmasam senin yalgan dostun ° bolur-men. ‘Abdu’llahniy agigt
ziyade bolgan tiglin s6z hem '° kilmadi. Andin beg kopup hoslasip kitti.

1 Abdu’llahniny konlige gliman tiisti ve endige kilip ol '? kéce aramida uhlayalmadi amma
ciriplamamdur dép 6zi korip * sinap bakmadi. Ol konlide dadalarim neme iska avare bolup
6tmeydurgan nemeni kémiip koyadur menin hi¢ korkadurgan yerim '* yok dép hayal kilur édi.
Bu hayal bilen 6zige teselli berip ' aram tapti ve evvelki dék hi¢ neme bilen kar1 bolmadi. Bir
kiinni 7 kizil kagiz keldi. Muni koriip pul beredurgan vaktni yad kilip '® korkup kitti. Na-¢ar
tillan1 alip hem-yanga salip ordaga bardi. ' Nevbeti kelgende kizil kagiz bilen tillani hazineginin
koliga berdi. ° Hazinegi tillan1 koliga alip begke ohsa urup ¢liriip koriip 2! tagka urup bakti.
Avazi yahs1 ¢ikmagan {igiin koliga alip » sandiikga salmay ‘Abdu’llahnin 6zige yandurup berdi.
Ey birader 2 bu tilla 6tmeydiir bolekni bergil dédi. Bi-¢are ‘Abdu’llahniy kor- 2* kungidin rengi
riiy1 bozuldi. Min megakkat bilen mende bolek [5] ! tilla yok dédi. Hazinegi cevab berip aytti ey
adem 6ziin ? biliir-sen ki bu padisahnir hitkmi-diir an1 tutmasan seni zindanga 3 saladur. Padisah
iltifat kilip ii¢ kiin miihlet berdi. Barip * rastlap kel dédi. ‘Abdu’llah aytt1 taksir ii¢ kiinnin icide
5 tort tillan1 ne yerdin tapa-men bu kanga bolsa sungaga hisablap ¢ algil saf altun bolmasa hem
arasida rasti bar-dur. Hazinegi 7 cevab berip aytti igide azrak saf altun barliki rast-dur ® likin mis
aralaskan-dur. Halis bolmay aralas bolgan nerseni * munda almaydur. Padisahniy hazinesige
salgali saf altun kérek '° sana ti¢ kiin miihlet bergen-diir barip 6ziiy caylap kel dédi ' “Abdu’llah
kitti. Bu tograda hi¢ gam kilmadi. ‘Aybni hem 6zige almadi '? {i¢ kiin hem tos1 dék 6tiip kitti.
Ug kiindin kin mir-sebler * zindanga salmak ii¢iin an1 algal kelgende hiisiga kelip yalguz ' bir
ag1z gep kildi bu islerni hemmesi mana 6ziimdin bold1 '* neme iska men ani1 dikkat kilip koriip
taska urup bakmadim.

16 Kigsadin Hisse

17 Allah te‘ala insanni ti¢ tarika bilen 6zige kigkiradur. Biz '® kiyamet kiini seksiz ani
aldiga bara-miz. Hudaniy biringi ¥ kigkirgani evvel insaf vasitasi birle 6zige kigkiradur ya ‘ni
Huda % her ademnir koglide insaf (viicidan) dégen bir nerse halk kilip- 2! dur. Bu insaf nefs
bilen seytanniy hilafida bolup ademni 2> Huda tarafige kickiradur. Megelen sen bir yaman igni
kilsan senin [6] ' konliinde bir nerse neme iska bu yaramas isni kildip mundag ? is bolmay-
dur dép melamet kilgan dék bolup konlinni * bi-aram kiladur eger yahsi bir is kilsan yana
koépliinde * bir nerse bu yahsi-dur bareka’llah dégen dék bolup kopliinga ° hosluk keltiire-diir.
Mina bu Huda tarafige baslaydurgan insaf- ¢ dur. Bu insafniy kickirisi ak kagizga pitiiliip
kelgen hatge 7 ohsay-dur.

$ Kin Hudani emri pitiiliip keldi. Ol Tevrat ve incil-diir. * Bu kitablar tahi riisenrek kilip
insan 6lgendin kin tirilmek- ° nin barlikini ve kiyamet kiini hilkm boladurganini yahsi ve
yaman !! 2 kigiler her kays1 6z ‘amellerinin cezalarini koredurganini bildiir- 2 ediir. Bu kok
kagizga pitiiliip kelgen hatge ohsay-dur. Emdi * ahirks kigkiris kaldi. Ol 6liim-diir. Kagan ki
ecel yakanni ' tutsa ol sana hi¢ firsat bermey-diir ve kackali hem koymay-dur. Bu '¢ kizil
kagizga pitiiliip kelgen hatge ohsay-dur.
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17 Ey birader fikr kilgil evvelki kigkirguei keldi ana anga '® kulak salmadiy ikingisi hem
keldi an1 kordiip endise kildig " likin kolunda ata babalaripdin kalgan bir tilla bar. Apa
isanur- % sen hayal kilur-sen ki saf altun-dur her yerge barsam ve her kim- 2! ge bersem
ote-diir. Amma 6ziiy yahsi1 kaylap taska urup sinap ? bakmay-sen saf altun mu bilmey-sen
parkiraganiga kiil bolur-sen. 23 Bilgil ki her bir parkiraydurgan nerse altun émes. Bu tograda
2% sen neme ata babalaripga i‘timad kilur-sen aytur-sen ki ata babam neme * igka 6tmes
nemeni saklap-dur. Bu galat bir fikr-diir. Sen 6ziin) [7] ! yahs1 kortip cirmlatip bakgil bolmasa
kin ‘Abdu’llah dék ? tutulganda 6ziindin bolek kisige melamet kilalmas-sen.

3 ‘Ibadetleringe ya'ni okugan namazlarmga tutkan riizeleringa * kilgan hayr-sehavetleringa
kaylagil halis Huda ii¢iin kildig 3 mu ya riya t¢lin mii. Saf konil bilen Huda ii¢iin kilgan ©
bolsap tara tillaga ohsa boladur. Eger riya ligiin halkniy 7 aldida 6ziigni din-dar ve takvayi
korsetmek ticiin kilgan bolsan ® ana galdugas aralaskan-dur. Biliir-sen ki aralas t1l1a makbal
? émes-diir.

10 Kolupga tesbih tutup Huday te‘alaniy mukaddes ismlerini ' aytip yad kilganda
konlinge diinyaniy fikri tiismedi mi '? nefsinge riyazet tartdurmak ve muniy birle 6ziigni
Hudaga yakin ' kilmak ti¢iin ruze tutkanda agzindin haram ve na-mesra‘ sozler '* ¢ikmadi
mu. Kigige azar bermedin mii kisige hiyanet kilmadin mu ! ‘ibadet niyeti bilen her bir kilgan
‘amelleringe dikkat kilip bakgil ¢ halis mu-dur. Sundag i ‘tikadigni hem tahkiklep kaylagil.
Sayed " Hudaniy ‘inayeti bilen hakikatge vakif bolur-sen. Ata babalarim '® mundag kilgan
¢ken dép taklid kilip ‘Omriigni zayi® kilip *° firsatn1 6tkermegil ¢iinki insanniy hemmedin
zardr isi din isi- 2° diir. Her birimizge ahirki kigkiris1 yakin-dur. Sen Huday te ‘ala- 2! niy aldiga
barganda halis bolmagan giinah bilen aralas ‘ibadetler 22 birle barsan vay senin halinga ¢tinki
padisahniy hazinesige ** saf bolmagan ti1l1a kabil kilinmagan dék giinah aralas ‘ibadetler [8]
!'kabal kilinmas. Ol vakt ziyan-karlarniy ziyan-kari bolur-sen. Anda 2 pesiman fayda bermes.
Padisah-1 Hakikinin aldida sermende bolup * ebedi cehennemde kalur-sen. Zinhar ey birader
bu isler {i¢iin firsatn * tkermegil. ‘Alemde firsatdin kiymet nerse yok-dur.
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