
ISSN 1300-7491 e-ISSN 2791-6057                                   https://www.folkloredebiyat.org ISSN 1300-7491 e-ISSN 2791-6057 https://www.folkloredebiyat.org

756 757

folklor/edebiyat - folklore&literature, 2025; 31(3)-123. Sayı/Issue - Yaz/Summer
DOI: 10.22559/folklor.3807

Araştırma makalesi/Research article

Consideration of an Eastern Turki Text in the 
Context of the Transmission of Knowledge through 

Storytelling: Cırıŋlamaydurġan Ţıllā

Hikâye Anlatımı Yoluyla Bilgi Aktarımı Bağlamında Bir Doğu 
Türkçesi Metni: Cırıŋlamaydurġan Tıllā

Mohammed Kadhim Ahmed Al-Gburi*

Abstract
The localization process that began with the written Chagatai language as a result 
of political developments in Central Asia during the 18th and 19th centuries paved 
the way for the emergence of new written languages. The Turks of East Turkestan, 
who had used the written Chagatai language for centuries, integrated many words 
and structures from regional dialects, such as Kashgar, Yarkent, and Altisehir, into 
their written language during this period of social transformation. The process 
marked the transition to modern Uyghur Turkish, also referred to as Eastern Turki, 
during which the rich oral culture of the Uyghurs began to be documented in a 
written form. Significant studies have been conducted on the linguistic materials 
of East Turkestan by Swedish travelers and missionaries. As part of these studies, 
a printing house was established in Kashgar by the missionaries under the auspices 
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of the Swedish Mission to East Turkestan (Svenska Missionsförbundet) which 
focused on the Muslim population of East Turkestan. This study examines the 
stylistic features of the narrative entitled Cırıŋlamaydurġan Ṭıllā [The Gold Coin 
That Doesn’t Jingle] (1913), published by the Swedish Mission Press in Kashgar. 
Although the text was created with the intent to propagate Christianity, it makes 
use of Islamic religious terminology. The study includes a diachronic analysis 
of notable Eastern Turki words found in the text and considers their historical 
evolution. A transcription of the text can be found at the end of the study.
Keywords: Eastern Turki, East Turkestan, narrative, Swedish Mission Press, 
Kashgar dialect

Öz
Orta Asya’da 18. ve 19. yüzyıllarda yaşanan siyasi gelişmeler sonucunda yazılı 
Çağatayca ile başlayan mahallileşme süreci, yeni yazı dillerinin ortaya çıkmasına 
zemin hazırlamıştır. Yüzyıllar boyunca Çağatay yazı dilini kullanan Doğu Türk-
istan Türkleri, bu toplumsal dönüşüm döneminde Kaşgar, Yarkent ve Altışehir gibi 
bölgesel ağızlardan pek çok kelime ve yapıyı yazı dillerine aktarmışlardır. Doğu 
Türkçesi olarak da adlandırılan modern Uygur Türkçesine geçişin yaşandığı bu 
süreçte, Uygurların zengin sözlü kültürü yazılı olarak belgelenmeye başlamıştır. 
İsveçli gezginler ve misyonerler tarafından Doğu Türkistan’ın dil malzeme-
leri üzerine önemli çalışmalar yapılmıştır. Bu çalışmaların bir parçası olarak, 
Kaşgar’da, Doğu Türkistan’ın Müslüman nüfusuna odaklanan İsveç Doğu Türk-
istan Misyonu (Svenska Missionsförbundet) himayesinde bir matbaa kurulmuştur. 
Bu çalışma, Kaşgar’daki İsveç Misyonu Yayınları tarafından yayımlanan 
Cırıŋlamaydurġan Ṭıllā (1913) başlıklı anlatının üslup özelliklerini inceleme-
ktedir. Metin Hristiyanlığı yaymak amacıyla oluşturulmuş olsa da İslam dinine 
ait terminolojiden yararlanmaktadır. Çalışma, metinde yer alan önemli Doğu 
Türkçesi kelimelerin artzamanlı bir analizini içermekte ve tarihsel gelişimlerini ele 
almaktadır. Çalışmada, Cırıŋlamaydurġan Ṭıllā adlı metinde kullanılması dikkat 
çeken kelimeler (çėketkü ‘çekirge’, alvaŋ ‘vergi’, cıḳ ‘çok, fazla’, dada ‘baba’, 
tögül ‘değil’, aka ‘kardeş’, yaraşa ‘uygun, yaraşır’, tos- ‘kapatmak’, ötne ‘borç’, 
olda- ‘onarmak, tamir etmek’) değerlendirilmiştir. Bu kelimelerin seçilmesindeki 
temel sebep, 19. yüzyıla kadar Doğu Türkistan’da kullanılan Çağatay yazı dilinde 
görülmeyip bölgesel ağızların etkisiyle Doğu Türkçesinde ses/anlam değişikliğiyle 
varlığını sürdürmesinin tespitine veri oluşturmalarıdır. Metinde kullanılan bu ke-
limeler değerlendirildiğinde bölgesel ağızların yazı diline etki ettiği görülmektedir. 
Ayrıca Cırıŋlamaydurġan Ṭıllā adlı metinde kullanılan biçem özellikleri dikkate 
alındığında, kullanılan dilin okuyucu-dinleyicinin kolaylıkla anlayacağı sade bir 
dille yazıldığı ve metnin hedef kitlesi olan İslam diline inanan okuyucu-dinleyi-
cinin mesajı reddedemeceği İslam dinine ait terminolojinin kullanıldığı görülme-
ktedir.
Anahtar sözcükler: Doğu Türkçesi, Doğu Türkistan, anlatı, İsveç Misyonu 
Matbaası, Kaşgar ağzı
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Introduction
The 19th century was a tumultuous period politically for the Uyghurs of East Turkistan. 

Although their political influence in the Central Asian region diminished during this period1, 
their cultural contribution did not, and many Western travelers were attracted to the region 
by the dynamic cultural and social structure of the Uyghurs. These Western travelers, whose 
journeys often began in India and extended through East Turkistan, not only published 
accounts of their travels, but also conducted studies on various topics, including population, 
geography, and religion (see Shaw, 1869–1870; Hayward, 1869–1870).

The Swedish travelers are of particular importance among the Western travelers who 
visited East Turkestan due to their systematic diligence. Operating within the framework 
of the Swedish Mission (Svenska Missionsförbundet)2, which they established in Kashgar, 
these travelers documented and carefully catalogued information and materials gathered 
from studies in regions such as Khotan, Yarkent, Yengihisar, Kashgar, Aksu, and Uturfan- 
collectively known as the Six Cities of East Turkestan. The Swedish Mission made these 
resources available for the benefit of scientists who would follow in their footsteps. Although 
the Swedish Mission’s expeditions to East Turkestan were primarily aimed at spreading 
Christianity, the missionaries made significant contributions to uncovering and preserving 
the linguistic material of the region. In this endeavor, the printing press (Swedish Mission 
Press)3 established in Kashgar played a crucial role in allowing numerous works written in 
Eastern Turki to endure into the present day.

These missionaries and travelers, whose primary goal was to spread their Christian faith, 
also made significant discoveries related to the Turki language in the region known as Eastern 
Turkistan (Johanson, 2003: 257). Among this group, Gustaf Raquette (1871–1945) and 
Gunnar Jarring (1907–2002) are notable for their contributions to the study of the linguistic 
material of East Turkistan. In particular, Gunnar Jarring’s work in the Tarim Basin resulted 
in the documentation of numerous works in Chagatai Turkish and post-19th-century New 
Uyghur Turkish. These materials are preserved in The Jarring Collection at Lund University 
Library (see Berbercan, 2017).

The Uyghurs, like other Turkic communities in Central Asia, used the standardized Chagatai 
written language from the 15th to the 19th centuries. Chagatai Turkish served as the lingua 
franca during this period across a broad geographic and societal spectrum. However, various 
factors after the 19th century, such as the evolving cultural, social, and commercial landscape 
in East Turkestan, led to the development of Eastern Turki from the Chagatai written language. 
Although Eastern Turki retained the orthographic characteristics of Chagatai, it incorporated 
words and structures reflecting the dialectal features of East Turkestan society (Erbay, 2023a: 
437–438). Wei attributes the rapid transition of Chagatai Turkish to Eastern Turki to two factors 
which occurred simultaneously: the development of a standardized written language from 
numerous regional dialects, and the replacement of the Chagatai language, which had been in 
use since the 15th century, with a newly agreed-upon written language (Wei, 1989: 235–236). 
As a result, a new written language, Eastern Turki4, emerged, which was rooted in Chagatai but 
also enriched with numerous elements of the spoken language.
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1. The role of storytelling in spreading the word 
Storytelling, or narration, is one of the methods frequently employed by missionaries 

to spread religious teachings. It is well established that sacred texts believed to be divinely 
inspired contain stories, through which their messages are conveyed. For these parables to 
be successful it is, of course, essential that the audience fully comprehends these messages. 
As such, storytelling, recognized as one of the most effective methods for enhancing 
comprehensibility, holds significant importance in religious studies (Erbay, 2023b: 472). 

The tradition of storytelling undoubtedly predates the advent of writing. In ancient 
cultures, oral traditions was the fundamental means of communication and the preservation 
of cultural memory. Sharing both personal and communal stories provides opportunities to 
convey, understand, and interpret experiences. Furthermore, storytelling can be a powerful 
tool for teaching ethics, values, and cultural norms, as well as highlighting the differences 
between cultures (Kollontai, 2015: 217–218).

The Uyghurs are known to possess a rich storytelling tradition which is deeply rooted in 
their culture. This narrative tradition is evident not only in folk tales, but also permeates nearly 
every aspect of their oral culture. In East Turkestan, particularly in the context of the Swedish 
Mission, this oral culture has been preserved to some extent through the efforts of missionaries 
and voyagers5, as well as the activities of the Swedish Mission Press established in Kashgar.

It is clear from the works published by the Kashgar printing press that the Swedish Mission 
frequently employed storytelling in their activities in the region. These texts, designed for 
individuals with basic literacy skills (or intended to be read aloud by someone literate), were 
crafted as concise narratives which were accompanied by explanations of the stories.6

2. Cırıŋlamaydurġan Ṭıllā and stylistic features of the narrative
If one views a text as a set of codes for communication, it can be argued that a literary 

texts is comprised of unique codes, with the aesthetic code being the most prominent. This 
‘aesthetic code’ consists of linguistic, rhetorical, stylistic, historical, sociocultural, and 
other elements. In the deciphering of a text to understand these embedded codes, the reader 
undergoes a cryptological process, and if a code is missing then this leads to an incomplete 
decoding. Thus, if the reader lacks fundamental knowledge, such as cultural context or 
vocabulary, the communication —and by extension, the analysis— of the text cannot be 
fully realized (Talun İnce, 2011: 114).

The dissemination of a written work across cultures is achieved through translation. This 
process involves transferring the artistic expression of experiences and narratives, conveyed 
through language, from one linguistic, cultural, and intellectual system to another. Authors encode 
the multifaceted messages and meanings of literary texts using stylistic devices which are then 
presented to their readers. Consequently, when transferring a literary text from its source language 
to a target language, special attention must be given to preserving the style (Talun İnce, 2011: 105).

Most of the works published by the Swedish Mission Press in Kashgar were translations 
from Swedish and English into Eastern Turki. Examples include ‘Ṣaḥrā-yı Kebīrde Azıḳḳan 
İki Birtoġḳannıŋ Ḥikāyesi’ (1913), ‘Barasıdın Muḳaddes Kitāblarda Kelgen Peyġamberlik 
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Sözler’ (1931), and ‘Kitāb-ı Muḳaddesniŋ Beyānı’ (1931), all of which were translated from 
English, and ‘Sādhū Sundar Singhniŋ Bir Neçe Vaʿẓları’ (1933), which was translated from 
Swedish (Erbay, 2024: 89). While there is no explicit record of the source language for the 
translation of other stories, it is believed that the narrative portion of Cırıŋlamaydurġan Ṭıllā 
was translated from English.

The artifacts acquired by Gunnar Jarring from East Turkestan were initially taken to 
Sweden, and then later transferred to the Swedish Research Institute in Istanbul in 2012. This 
collection, which subsequently became known as the Jarring Collection, was digitized and made 
available online as The Gunnar Jarring Digital Library7. One of the earliest stories printed 
by the Swedish Mission Press at their Kashgar printing house in 1913 is Cırıŋlamaydurġan 
Ṭıllā. This story is cataloged in the Jarring Collection with the reference number 1913-2. The 
text spans eight pages, including the cover and, like other religious narratives printed by the 
Swedish Mission Press, the story is structured into two sections. The first section presents the 
story itself, while the second, entitled Ḳıṣṣadın Ḥiṣṣe, provides the main message and explains 
the parables within the narrative. The language of the text is intentionally simple and accessible, 
and has clearly been designed to be instructional and easily comprehensible for readers.

The choice of names for main and supporting characters in the texts produced for the 
Muslim Uyghur community in East Turkestan as part of missionary activities is particularly 
notable. For instance, in the story Ḥasannıŋ Öyi (1913), the narrative revolves around the events 
experienced by a father’s two sons, named Hasan and Mübarek in which Hasan symbolizes an 
Islamic/Muslim identity, while Mübarek represents a Christian identity (see Erbay, 2023b). 
Similarly, Cırıŋlamaydurġan Ṭıllā recounts the experiences of a character named Abdullah.

In the narrative part of the text, metaphors are extensively used to help the reader better 
relate to the intended message. Every element in the narrative—such as characters, places, 
and objects—is presented as a religious simile: the Sultan symbolizes God, Abdullah’s friend 
represents the missionary, Abdullah stands for the Muslim, tax signifies sacrifices, money 
that is not pure gold represents Islam, money that is pure gold signifies Christianity, a letter 
written on white paper symbolizes one’s conscience, a letter written on blue paper represents 
the Torah and the Bible, and a letter written on red paper symbolizes death. In the Kıssadan 
Hisse (The Moral of the Story) section, which provides an explanation of the narrative, the 
language is straightforward and avoids marginalization, which is in harmony with the general 
tone of religious discourse. The recurring addresses, such as “O my brother, O brother,” in 
this section should be interpreted within this inclusive and explanatory framework.

The text demonstrates that Christianity is explained using the terminology of Islam. For 
the concept of “God,” expressions borrowed from Arabic and Persian are used: Allāh teʿālā 
(CT 5/17), Ḫudā (CT 5/19; 7/5), and Ḫudāy teʿālā (CT 7/10). The Arabic phrase bāreke’llāh 
(  ), meaning “Well done, congratulations, may God bless it,” is also included in the 
text: bāreka’llāh dėgen dėk bolup köŋlüŋġa ḫōşluḳ keltüre-dür (‘Well done, congratulations’ 
“It brings joy to the heart as soon as you say it”) (CT 6/4). Similarly, terms well-known in 
Islamic terminology, such as günah (sin), itikat (faith), riyazet (spiritual discipline), nefis (self), 
and haram (forbidden [by Islamic law]), are used in the text to ensure full comprehension of 
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the text by the reader. Examples of this include: ḫāliṣ bolmaġan günāh bilen aralaş ʿ ibādetler 
ʿibādetler ‘Insincere worship mixed with sin’ (CT 7/21); şundaġ iʿtiḳādıŋnı hem taḥḳīḳlep 
ḳaylaġıl ‘Thus, examine and reflect on your faith’ (CT 7/16); nefsiŋge riyāżet tartdurmaḳ 
‘Disciplining one’s self’ (CT 7/12); aġzıŋdın ḥarām ve nā-meşrūʿ sözler çıḳmadı mu ‘Did 
forbidden and unlawful words escape your mouth?’ (CT 7/13).

3. Eastern Turki words used in the text 
The text Cırıŋlamaydurġan Ṭıllā, written in Eastern Turki, was generally composed 

within the framework of the Chagatai literary language and influenced by the dialects of East 
Turkestan. Therefore, in recognition of previous studies, words that exhibit the orthographic 
and semantic characteristics of the Chagatai literary language have not been evaluated here to 
avoid repetition. The selection of the words çėketkü, alvaŋ, cıḳ, dada, tögül, aka, yaraşa, tos-, 
ötne, olda- for this study was primarily based on the fact that these words were either absent 
from the Chagatai literary language used in East Turkestan until the 19th century, or they have 
continued to exist in Eastern Turki following phonetic or semantic changes made under the 
influence of regional dialects. The following words in the text are notable in terms of archaism:

çėketkü8 وکتکچ ‘grasshopper’: The word for “grasshopper,” identified in early Middle 
Turki9 and Chagatai Turki10 with various phonetic correspondences, appears in the text as 
çėketkü. In Eastern Turki, the term malaḫ ( ), borrowed from Persian, is frequently used in 
texts for the concept of “grasshopper” (see Jarring, 1964). However, in texts collected from 
the East Turkestan region, the form çörtkä is also encountered (see Katanov, 1976).

The word can be found in contemporary Uyghur Turkish as çéketke (see Necipoviç 
Necip, 1995). Considering this usage, it can be observed that the final rounded vowel in the 
word çėketkü in the text has expanded in the transition from Eastern Turki to contemporary 
Uyghur Turkish: çėketkü > çéketke. In the narrative, it appears as follows: Anıŋ üstige ġażab-ı 
ilāhīniŋ numūnesi bolġan çėketküler ḳara bulut dėk künniŋ nūrını tosup kelip ot-yaşlarnı 
yep ḫarāb ḳıldı. Çėketkülerdin ḳalġan ot-yaş satmaḳ tügül yegeli hem yetmedi “After that, 
as a sign of divine wrath, the çėketküler came like dark clouds, blocking the sunlight and 
destroying the plants by eating them. The vegetables left over from the grasshoppers were 
not enough to eat, let alone sell” (CT 2/22 and 3/1); Hem-sāyesidin ötne alıp berey dėse anıŋ 
hem zirāʿatlarını çėketkü yep-dür “When he says, ‘I’ll borrow and pay my neighbor,’ it’s 
because his crops have been eaten by the grasshoppers.” (CT 3/5).

alvaŋ  ‘tax’: It is known that Turkish borrowed this word from Mongolian11, and it 
has been attested in many historical Turkic dialects (Old Uyghur Turkic alban; Chagatai Turkish 
alban). Radloff (1960) also included the word alban in his dictionary, noting its presence in 
Siberian Turkic dialects (such as Chulim, Shor, and Altai). While the Persian words bāc ( جاب) 
[‘tax’] and bāc-gīr ( ) [‘tax collector’] are commonly used in Modern Uyghur Turkish 
to refer to ‘tax’ or ‘tribute’ (see Tuzgen, 1989: 991) in Eastern Turki, the Mongolian word alban 
has evolved into alvaŋ, alban > alvaŋ. It appears in the text as follows: pādişāh alvaŋ salıp her 
kişidin bir miḳdār pul almaḳçı bolup aḳ kāġızġa pitülgen ḫaṭlar çıḳardı “The sultan sent letters 
written on white paper with the intention of imposing a tax and collecting some money from 
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each person.” (CT 2/2); alvaŋ dėk artuḳ çıḳımlarnı bermek nihāyet ziyāde aġır iş ėdi “Paying 
excessive expenses, such as taxes, was ultimately a very burdensome task.” (CT 2/14).

cıḳ12  ‘a lot, much’: The word and its derivatives are not found in historical Turkic 
dialects. In his dictionary, Gunnar Jarring assigns the meaning ‘much’ or ‘a lot’ to the word 
cıḳ [dʒïq/dʒïγ] (1964: 95). It is also known to be used as ciḳ (‘much’) in contemporary Uyghur 
Turkish (Necipovic Necip, 1995: 62). In the Eastern Turki text Cırıŋlamaydurġan Ṭıllā, published 
in 1913, it is found for the first time with the +rAK strengthening suffix: pulnı vaḳtide bermegen 
üçün cerīmānesini evvelḳı pulġa ḳoşup cıḳraḳ ḳılıp ikinçi mertebede kök kāġızġa pitülgen ḫaṭlar 
çıḳardı “For those who did not pay the money on time, he increased their penalty by adding it to 
the previous fee and sent letters written on blue paper for the second time” (CT 2/5).

dada  ‘father’: The word’s usage in the sense of ‘father’ or ‘grandfather’ is attested 
from the Old Turki period. In Dîvânu Lugâti’t-Türk, the word dada is given the meaning of 
‘grandfather’ (Ercilasun-Ziyat, 2014: 631). In the et-Tuhfetü’z-Zekiyye fi’l-Lugati’t-Türkiyye, 
belonging to the Mamluk Kipchak dialect, it is used as ‘grandfather’ (Boeschoten, 2023: 121), 
while in the Chagatai Turkish texts, dada is used to mean ‘father’ (Şeyh Süleyman Efendî, 
1882; Radloff, 1960/III: 1640) and ‘uncle’ (mother’s brother) (Courteille, 1870: 315). In 
contemporary Uyghur Turkish, the word dada retains its meaning as ‘father’ (Necipoviç Necip, 
1995: 92). In the text, it is used in the sense of ‘father’ as follows: bu maŋa dadamdın ḳalġan 
ėmes mü “Isn’t this an heirloom from my father?” (CT 3/24); sen neme işḳa dadalarımġa 
düşnām ḳılur-sen oylap baḳ dadalarım yaḫşı bilen yamannı bilmes mü dėdi “He said: ‘Why do 
you curse my fathers? Think about it, don’t my fathers know good from bad?’” (CT 4/4-5); ey 
aka dadalarıŋnıŋ işini men bilmey-men “O brother, I do not know the business of your fathers.” 
(CT 4/6); ol köŋlide dadalarım neme işḳa āvāre bolup ötmeydurġan nemeni kömüp ḳoyadur 
meniŋ hīç ḳorḳadurġan yerim yoḳ dėp ḫayāl ḳılur ėdi “In his heart; ‘Why do my fathers bury 
things that have not passed by,’ he thought, ‘I have nothing to fear’.” (CT 4/13).

tögül13  ‘not’: The first mention of the word expressing negativity appears in 
Dîvânu Lugâti’t-Türk. Kâshgarlı Mahmud indicates that the word is of Oghuz origin 
(Ercilasun-Ziyat, 2014: 631). In contemporary Turki dialects of the Kipchak group, words 
such as emes/ėmes/imes14  are mostly used for ‘not’ (with variations like degül/ dėgül/ dögül/ 
dügül)) to express negation. In contemporary Uyghur Turkish, which is one of the Karluk 
group dialects, ämäs is used for negation (Nadzhip, 1971: 71). However, the form tögül is 
also attested (UTIL 1991: 5/404). In the East Turki text, the word ‘not’ appears only once in 
the form tögül: çėketkülerdin ḳalġan ot-yaş satmaḳ tögül yegeli hem yetmedi “There was not 
enough to eat, let alone sell, the vegetables left over from the grasshoppers.” (CT 3/2).

In the text Cırıŋlamaydurġan Ṭıllā –following the Chagatai writing tradition– the use 
of the word ėmes is more frequent: bu maŋa dadamdın ḳalġan ėmes mü neme işḳa sen yaḫşı 
ėmes dėr-sen dėdi, “He said: ‘Isn’t this an heirloom from my father, why do you say it is 
not good?’” (CT 4/1); bilgil ki her bir parḳıraydurġan nerse altun ėmes, “Know that not 
everything that glitters is gold.” (CT 6/23); bilür-sen ki aralaş ṭıllā maḳbūl ėmes-dür, “You 
know that mixed gold coins are not acceptable.” (CT 7/9).
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aka اکا ‘brother/sister’: In the Etymological Dictionary of Altaic Languages, Tungusic akā 
and Mongolian kakā are used in the sense of ‘brother/sister’ (Starostin et al., 2003: 281). In the 
first known Turkish dictionary, Dîvânu Lugâti’t-Türk, the word eke is used to mean ‘older sister’ 
(Ercilasun-Ziyat, 2014: 635). Sheikh Suleyman Efendi included the words aġa (‘great master, 
elder brother’), ake/eke (‘elder brother, agha, big brother’), and ekçi/ekeçe (‘elder sister’) in 
his dictionary (LÇ 1882). In contemporary Uyghur Turkish, the word aka is used to mean 
‘elder son’ (UTIL 1990: 1/143). In the text, the word is used in the sense of ‘brother’: beg 
yumşaḳ söz birle ayttı ey aka dadalarıŋnıŋ işini men bilmey-men līkin bir işni bile-men ki bu 
ṭıllā cırıŋlamaydurġan hem ötmeydür “He spoke softly: ‘O brother, I do not know the business 
of your fathers, but I know one thing: this coin neither jingles nor holds value.’” (CT 4/6).

yaraşa اشارای ‘suitable, worthy’: The word is attested as yarašï ‘suitable’ (Gabain, 1950: 
352) from the Old Turki period. In Chagatai Turkish, it appears with sound changes as yaraşa 
and yaraşu (/ı/ > /u/ and /ı/ > /a/), as seen in phrases such as yaraşa yaraḳ ḳılıp ‘to provide 
suitable equipment’ (Courteille, 1870: 520) and yaraşu libās ‘suitable clothing, appropriate 
dress’ (Berbercan, 2011: 161). Contemporary Uyghur Turkish uses yarişa ‘worthy, suitable, 
appropriate’ (UTIL 1998: 6/441). In Eastern Turki, the word appears as yaraşa: bu yıl bī-çāre 
iḳbāli ḳaçḳan ʿAbdu’llāhnıŋ baḫtıge yaraşa yaġın az boldı anıŋ üçün ot-yaşlar oḫşamadı 
“This year, the unfortunate Abdullah’s bad fortune seemed reflected in the lack of rainfall, 
and as a result, the vegetables did not grow well.” (CT 2/20).

tos-سوت  ‘to close’: The verb tu-, the root of this word, has been attested since the Old 
Turki period with the meaning ‘to close, shut’ (see Gabain, 1950: 344; Ercilasun-Ziyat, 2014: 
898). In Chagatai Turkish, it appears as tos- with the expanded meaning ‘to block the way,’ 
formed with a verb-verb suffix (LÇ 1882). In Eastern Turki and its descendant, contemporary 
Uyghur Turkish, the word tos- retains the meanings ‘to close, to block, to hinder’ (UTIL 
1991: 5/243). It is used in the text as follows: çėketküler ḳara bulut dėk künniŋ nūrını tosup 
‘Grasshoppers blocked the light of the sun like a black cloud.’ (CT 2/22).

ötne  هنتوا‘debt’: The concept of ‘debt’ is expressed in Old Uyghur Turkish with 
the word ötäg/ötäk (‘debt’) (Gabain, 1950: 324), derived from the verb öte- (‘to pay’). In 
Dîvânu Lugâti’t-Türk, the term appears as ötnü (‘loan, debt’) (Ercilasun-Ziyat, 2014: 793). In 
Chagatai Turkish, the concept is conveyed by the word ötünç (‘debt’) (Courteille, 1870: 46). 
In both Eastern Turki and contemporary Uyghur Turkish, the word appears as ötne (‘debt’) 
[derived from öt(e)-n-e] (UTIL 1995: 3/795). Examples from the text include: Hem-sāyesidin 
ötne alıp berey dėse anıŋ hem zirāʿatlarını çėketkü yep-dürææ, “If he said, ‘I will borrow 
and lend from his neighbor,’ grasshoppers ate what he sowed” (CT 3/5) and kişidin pul hem 
ötne almay bölek yol bilen hem pul rāstlamay tamakusını tartıp tinç yattı “Without borrowing 
money from anyone (for tax payment) or arranging funds in another way, he smoked his 
tobacco and rested” (CT 3/16).

olda- ادلوا ‘to mend, to repair’: The word appears to have been derived from the Old 
Turkic noun oŋ (‘right side; right’) with the noun-to-verb-forming suffix -A (cf. oŋal- / oŋul- / 
oŋar-; Gabain, 1950: 321). The verb oŋa- (‘to correct’) is also attested in Dîvânu Lugâti’t-
Türk (Ercilasun-Ziyat, 2014: 776). In Eastern Turki, the verb appears with various phonetic 
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changes, such as oŋla- /oŋna- / oŋno- / oŋlo- (‘to repair, to fix’; Maimaitiaili, 2019: 311). In 
the text, the word is used in the form olda- with the meaning ‘to repair, to mend’: ėmdi neme 
ḳılışını bilmey ḥayrān bolup turġan vaḳtide öyni oldamaḳ lāzım boldı “Now, confused and 
not knowing what to do, he had to repair his house.” (CT 3/7).

Conclusion
The Swedish Mission Press, established by Swedish missionaries working in East Turkestan, 

has produced numerous publications in Eastern Turki. A substantial portion of these works 
are religious texts aimed at influencing the Muslim Uyghur community toward Christianity. 
Cırıŋlamaydurġan Ṭıllā (1913), or The Gold Coin That Doesn’t Jingle, is one such text.

The text employs a simple and accessible language to ensure that its message is easily 
understood by readers. Additionally, the text incorporates terms familiar to the East Turkestan 
Uyghur community —its intended audience— that are traditionally used to reference Islamic 
religious concepts, such as Allāh teʿālā, Ḫudā, Ḫudāy teʿālā, and bāreke’llāh. Religious ideas 
are also expressed using Arabic and Persian terms widely recognized within the society, such 
günah (sin), itikat (faith), riyazet (spiritual discipline), nefis (self), and haram (forbidden [by 
Islamic law]).

The Eastern Turki words identified in the text (çėketkü ‘grasshopper,’ alvaŋ ‘tax,’ cıḳ 
‘a lot, much,’ dada ‘father,’ tögül ‘not,’ aka ‘brother/sister,’ yaraşa ‘suitable, worthy,’ tos- 
‘to close,’ ötne ‘debt,’ olda- ‘to mend, to repair’) were analyzed in terms of their historical 
progression from Old Uyghur Turkish to contemporary Uyghur Turkish. It has been observed 
that these words are used in Eastern Turki with phonetic changes, and that these sound 
changes are attributed to the influence of East Turkestan dialects.

Endnotes
1  The main causes of this decline of this influence were the entry of the British and Russians into the region 

through trade agreements, as well as the oppressive policies of China. For detailed accounts of British and Rus-
sian activities in the region, see Morris (1977) and Vernadsky (1936).

2  For detailed information on the Swedish Mission (Svenska Missionsförbundet), see Erbay (2023b).
3  For detailed information on the printing press (Swedish Mission Press) established by the Swedish Mission, see 

Süleyman (2013).
4 While the written language used in the East Turkestan region from the late 19th century to the mid-20th century 

as part of the Chagatai orthographic tradition was referred to by various names, the term ‘Eastern Turki’ has 
been adopted in this study. For further information on the term Eastern Turki, see Erbay (2023c: 4).

5  These works can be examined in two ways: first, through the acquisition (including the purchase) of linguistic 
material collected by travelers and missionaries in the region; and second, through the transcription of these 
materials by Eastern Turki literates, often in collaboration with the missionaries themselves.

6  For narratives written in Eastern Turki and previously published in scholarly form, see: ‘Hasannıŋ Öyi’ and 
‘Bülbülniŋ Ḥikāyesi’ (Erbay 2023b); ‘Ṣaḥrā-yı Kebīrde Azıḳḳan İki Birtoġḳannıŋ Ḥikāyesi’ (Erbay, 2024).

7  http://www.jarringcollection.se (accessed 01.10.2023).
8  Demir (2014) documented the word çekirge in its various forms across historical Turkic dialects (sekirge/sekirtge 

> çekirge). However, his study did not consider the Mongolian terms çiki- [çiheh] [to eat to excess, overeat], 
çikiçe- [çihṩeh] [to be gathered or clenched], çikigür [çihǖr] [greedy, gluttonous], and çikilçe- [çihelṩeh] [to 
swarm, flock] (Lessing, 2003: 290–291).

9  For attestations, see: čäkürgä / čekürgä / čökürgä / čäkürtgä / čäkirtgä / čökürtgä / čäkärtigä (Boeschoten, 2023).
10 In particular, Chagatai Turki utilized numerous terms for “grasshopper,” including ciyürtke, civirtke, cörtge, 

cövürtge, cöyürtke, çörtge, çövürtke, çavurtġa, çekürge, çevürtke, çikürtgey, and çavırıtḳan. The form saġırtḳa, 
which is mentioned in Şeyh Süleyman Efendi’s (1882) dictionary, is of particular note.
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11 For further information see: alba[n] ‘tax’ (Buell, 2003: 103; Lessing, 2003: 45).
12 For the word çıḳ in Old Turki texts, see: čïq (< Chinese ch’ĭ < tś’ḭäk) meaning ‘(Foot) measure of length’ (Gabain, 

1950: 307).
13 For more information on the word “not” see: (Özmen, 2012).
14 For the word ‘not’ used as an Oghuz element in Kipchak group Turki dialects, see Omuralieva (2022).
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EK: 
Çeviriyazı Metni
[1] 1 Cırıŋlamaydurġan Ṭıllā
2 Kāşġar şehride basıldı
[2] 1 Cırıŋlamaydurġan Ṭıllā 
2 Bir vaḳtde el-Cezīre dėgen vilāyetde pādişāh alvaŋ salıp her 3 kişidin bir miḳdār 

pul almaḳçı bolup aḳ kāġızġa pitülgen ḫaṭlar 4 çıḳardı. Ḫalḳ pulnı vaḳtide bermegen üçün 
cerīmānesini evvelḳı 5 pulġa ḳoşup cıḳraḳ ḳılıp ikinçi mertebede kök kāġızġa pitülgen 6 ḫaṭlar 
çıḳardı. Munıŋ bilen hem pat tügetmegen üçün üçünçi 7 mertebe her kişi derḥāl bermese 
zindānġa salınur dėp ḳızıl kāġızġa 8 pitülgen ḫaṭlar çıḳardı.

9 Ol zamānda bir şehrge yaḳın kiçikkine bir öyde olturuġluḳ 10 ʿAbdu’llāh dėgen bir kişi 
bar ėdi. Ol ot-yaş tarıp çıḳġan ḥuṣūlını 11 bāzārġa alıp barıp satıp şunıŋ bilen tirigçilik ḳılur 
ėdi. 12 Bī-çāre ʿAbdu’llāhnıŋ ėki oġlı yaş vaḳtide vefāt bolġan ve özi 13 ḳarıġan üçün ot-yaş 
tarımaḳ müşkil ėdi. Tapışı bolmaġandın 14 kin öz ḳarżını bermek hem müşkil ėdi ve alvaŋ 
dėk artuḳ çıḳım- 15 larnı bermek nihāyet ziyāde aġır iş ėdi. Bir küni beg ʿAbdu’llāhġa 16 aḳ 
kāġızġa pitülgen bir ḫaṭ berdi ol ḫaṭda üç yarım ṭıllā 17 bersün dėp pitülgen ėdi. Anı alıp oḳup 
körüp beredurġan vaḳti 18 üçün ėken ot-yaş yaḫşı bolsa satıp berür-men dėp ḫayāl 19 ḳılıp hīç 
ansıramay ḫaṭnı bir yerde ḳoydı. Ammā bu yıl bī-çāre 20 iḳbāli ḳaçḳan ʿAbdu’llāhnıŋ baḫtıge 
yaraşa yaġın az boldı anıŋ 21 üçün ot-yaşlar oḫşamadı. Anıŋ üstige ġażab-ı İlāhīniŋ numū- 22 
nesi bolġan çėketküler ḳara bulut dėk künniŋ nūrını tosup [3] 1 kelip ot-yaşlarnı yep ḫarāb 
ḳıldı. Çėketkülerdin ḳalġan 2 ot-yaş satmaḳ tögül yegeli hem yetmedi. Şu künlerde beg aŋa 
kök 3 kāġızġa pitülgen yana bir ḫaṭ berdi. Anı oḳup körüp pul beredur- 4 ġan vaḳt yaḳın 
bolġan sebebdin endīşege tüşti. Hem-sāyesidin 5 ötne alıp berey dėse anıŋ hem zirāʿatlarını 
çėketkü yep-dür ve özi 6 kem-baġil bolup ḳalġan üçün ḳarż soraġalı bolmadı. Ėmdi neme 7 
ḳılışını bilmey ḥayrān bolup turġan vaḳtide öyni oldamaḳ 8 lāzım boldı. Tamnıŋ baʿżī yerlerini 
tüşürgende arḳa tamdın bir 9 töşük çıḳtı. Ḳaylasa töşükniŋ içide bir sifāl ḳaça tura- 10 dur. Anı 
alıp aldırap neme bar ėken dėp töküp baḳsa aġzıda 11 azġına lata andın kin ança munça ḫaṭ 
pitülgen bir köhne kāġız 12 ve anıŋ astıda ḳararıp ḳalġan ṭıllāġa oḫşa bir pul çıḳtı. Anı 13 alıp 
sürüp ėdi altun dėk parḳıradı teŋlikdin başı ılanġan 14 kem-baġil ʿAbdu’llāh munıŋġa tola ḫōş 
bolup ėmdi ḳaçan sorap 15 kelse berür-men dėp ḳolıdaki ötmes ṭıllāġa işandı. Hīç 16 nersedin 
pervāyı yoḳ boldı. Kişidin pul hem ötne almay bölek yol 17 bilen hem pul rāstlamay tamakusını 
tartıp tinç yattı. Bir kün 18 beg keldi bu beg anıŋ dōstı bolġan üçün ḥāl aḥvāl sordı 19 ḳızıl 
kāġıznıŋ çıḳadurġan vaḳti hem yaḳın ėdi. Bir dem gepleşip 20 olturġandın kin ʿAbdu’llāh ṭıllā 
tapıp alġanını aytıp mına ėmdi 21 ārām alıp tinç uḫlay-men dėdi. Beg munı aŋlap ṭıllānı alıp 22 
kel men körey dėdi. Alıp kelgende beg ṭıllānı taşḳa urup 23 baḳıp ḳolıġa alıp sınçılap ḳaylap 
ey dōstum bu ṭıllā cırıŋla- 24 maydur ėken dėdi. ʿ Abdu’llāhnıŋ açıġı keldi. Bu maŋa dadamdın 
[4] 1 ḳalġan ėmes mü neme işḳa sen yaḫşı ėmes dėr-sen dėdi. Beg 2 yana ḳolıġa alıp obdan 
ḳaylap ayttı ṭıllānıŋ içide yaḫşısı 3 hem bar yamanı hem bar sen ḫaraclagende kişi almas 
dėdi. ʿAbdu’llāhnıŋ 4 açıġı teḫī ziyāde boldı. Sen neme işḳa dadalarımġa düşnām 5 ḳılur-sen 
oylap baḳ dadalarım yaḫşı bilen yamannı bilmes mü 6 dėdi. Beg yumşaḳ söz birle ayttı ey aka 
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dadalarıŋnıŋ işini 7 men bilmey-men līkin bir işni bile-men ki bu ṭıllā cırıŋlamaydurġan 8 hem 
ötmeydür. Men saŋa munı aytmasam seniŋ yalġan dōstuŋ 9 bolur-men. ʿAbdu’llāhnıŋ açıġı 
ziyāde bolġan üçün söz hem 10 ḳılmadı. Andın beg ḳopup ḫōşlaşıp kitti.

11 ʿAbdu’llāhnıŋ köŋlige gümān tüşti ve endīşe ḳılıp ol 12 kėçe ārāmıda uḫlayalmadı ammā 
cırıŋlamamdur dėp özi körüp 13 sınap baḳmadı. Ol köŋlide dadalarım neme işḳa āvāre bolup 14 
ötmeydurġan nemeni kömüp ḳoyadur meniŋ hīç ḳorḳadurġan yerim 15 yoḳ dėp ḫayāl ḳılur ėdi. 
Bu ḫayāl bilen özige tesellī berip 16 ārām taptı ve evvelḳı dėk hīç neme bilen kārı bolmadı. Bir 
künni 17 ḳızıl kāġız keldi. Munı körüp pul beredurġan vaḳtni yād ḳılıp 18 ḳorḳup kitti. Nā-çār 
ṭıllānı alıp hem-yānġa salıp ordaġa bardı. 19 Nevbeti kelgende ḳızıl kāġız bilen ṭıllānı ḫazīneçiniŋ 
ḳolıġa berdi. 20 Ḫazīneçi ṭıllānı ḳolıġa alıp begke oḫşa urup çürüp körüp 21 taşḳa urup baḳtı. 
Āvāzı yaḫşı çıḳmaġan üçün ḳolıġa alıp 22 ṣāndūḳġa salmay ʿ Abdu’llāhnıŋ özige yandurup berdi. 
Ey birāder 23 bu ṭıllā ötmeydür bölekni bergil dėdi. Bī-çāre ʿAbdu’llāhnıŋ ḳor- 24 ḳunçıdın rengi 
rūyı bozuldı. Miŋ meşaḳḳat bilen mende bölek [5] 1 ṭıllā yoḳ dėdi. Ḫazīneçi cevāb berip ayttı ey 
ādem özüŋ 2 bilür-sen ki bu pādişāhnıŋ ḥükmi-dür anı tutmasaŋ seni zindānġa 3 saladur. Pādişāh 
iltifāt ḳılıp üç kün mühlet berdi. Barıp 4 rāstlap kel dėdi. ʿAbdu’llāh ayttı taḳṣīr üç künniŋ içide 
5 tört ṭıllānı ne yerdin tapa-men bu ḳança bolsa şunçaġa ḥisāblap 6 alġıl ṣāf altun bolmasa hem 
arasıda rāstı bar-dur. Ḫazīneçi 7 cevāb berip ayttı içide azraḳ ṣāf altun barlıḳı rāst-dur 8 līkin mīs 
aralaşḳan-dur. Ḫāliṣ bolmay aralaş bolġan nerseni 9 munda almaydur. Pādişāhnıŋ ḫazīnesige 
salġalı ṣāf altun kėrek 10 saŋa üç kün mühlet bergen-dür barıp özüŋ cāylap kel dėdi 11 ʿ Abdu’llāh 
kitti. Bu toġrada hīç ġam ḳılmadı. ʿAybnı hem özige almadı 12 üç kün hem toşı dėk ötüp kitti. 
Üç kündin kin mīr-şebler 13 zindānġa salmaḳ üçün anı alġalı kelgende hūşıġa kelip yalġuz 14 bir 
aġız gep ḳıldı bu işlerniŋ hemmesi maŋa özümdin boldı 15 neme işḳa men anı diḳḳat ḳılıp körüp 
taşḳa urup baḳmadım.

16 Ḳıṣṣadın Ḥiṣṣe
17 Allāh teʿālā insānnı üç ṭarīḳa bilen özige ḳıçḳıradur. Biz 18 ḳıyāmet küni şeksiz anıŋ 

aldıġa bara-miz. Ḫudānıŋ birinçi 19 ḳıçḳırġanı evvel inṣāf vāsıṭası birle özige ḳıçḳıradur yaʿnī 
Ḫudā 20 her ādemniŋ köŋlide inṣāf (vücūdān) dėgen bir nerse ḫalḳ ḳılıp- 21 dur. Bu inṣāf nefs 
bilen şeyṭānnıŋ ḫilāfıda bolup ādemni 22 Ḫudā ṭarafige ḳıçḳıradur. Meṩelen sen bir yaman işni 
ḳılsaŋ seniŋ [6] 1 köŋlüŋde bir nerse neme işḳa bu yaramas işni ḳıldıŋ mundaġ 2 iş bolmay-
dur dėp melāmet ḳılġan dėk bolup köŋlüŋni 3 bī-ārām ḳıladur eger yaḫşı bir iş ḳılsaŋ yana 
köŋlüŋde 4 bir nerse bu yaḫşı-dur bāreka’llāh dėgen dėk bolup köŋlüŋġa 5 ḫōşluḳ keltüre-dür. 
Mına bu Ḫudā ṭarafige başlaydurġan inṣāf- 6 dur. Bu inṣāfnıŋ ḳıçḳırışı aḳ kāġızġa pitülüp 
kelgen ḫaṭge 7 oḫşay-dur.

8 Kin Ḫudānıŋ emri pitülüp keldi. Ol Tevrāt ve İncīl-dür. 9 Bu kitāblar taḫı rūşenrek ḳılıp 
insān ölgendin kin tirilmek- 10 niŋ barlıḳını ve ḳıyāmet küni ḥükm boladurġanını yaḫşı ve 
yaman 11  12 kişiler her ḳaysı öz ʿamelleriniŋ cezālarını köredurġanını bildür- 13 edür. Bu kök 
kāġızġa pitülüp kelgen ḫaṭge oḫşay-dur. Ėmdi 14 āḫırḳı ḳıçḳırış ḳaldı. Ol ölüm-dür. Ḳaçan ki 
ecel yaḳaŋnı 15 tutsa ol saŋa hīç fırṣat bermey-dür ve ḳaçḳalı hem ḳoymay-dur. Bu 16 ḳızıl 
kāġızġa pitülüp kelgen ḫaṭge oḫşay-dur.
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17 Ey birāder fikr ḳılġıl evvelḳı ḳıçḳırġuçı keldi aŋa ança 18 ḳulaḳ salmadıŋ ikinçisi hem 
keldi anı kördüŋ endīşe ḳıldıŋ 19 līkin ḳoluŋda ata babalarıŋdın ḳalġan bir ṭıllā bar. Aŋa 
işanur- 20 sen ḫayāl ḳılur-sen ki ṣāf altun-dur her yerge barsam ve her kim- 21 ge bersem 
öte-dür. Ammā özüŋ yaḫşı ḳaylap taşḳa urup sınap 22 baḳmay-sen ṣāf altun mu bilmey-sen 
parḳıraġanıġa kül bolur-sen. 23 Bilgil ki her bir parḳıraydurġan nerse altun ėmes. Bu toġrada 
24 sen neme ata babalarıŋġa iʿtimād ḳılur-sen aytur-sen ki ata babam neme 25 işḳa ötmes 
nemeni saḳlap-dur. Bu ġalaṭ bir fikr-dür. Sen özüŋ [7] 1 yaḫşı körüp cırıŋlatıp baḳġıl bolmasa 
kin ʿAbdu’llāh dėk 2 tutulġanda özüŋdin bölek kişige melāmet ḳılalmas-sen.

3 ʿ İbādetleriŋge yaʾnī oḳuġan namāzlarıŋġa tutḳan rūzeleriŋġa 4 ḳılġan ḫayr-seḫāvetleriŋġa 
ḳaylaġıl ḫāliṣ Ḫudā üçün ḳıldıŋ 5 mu yā riyā üçün mü. Ṣāf köŋül bilen Ḫudā üçün ḳılġan 6 
bolsaŋ tara ṭıllāġa oḫşa boladur. Eger riyā üçün ḫalḳnıŋ 7 aldıda özüŋni dīn-dār ve taḳvāyī 
körsetmek üçün ḳılġan bolsaŋ 8 aŋa ġalduġaş aralaşḳan-dur. Bilür-sen ki aralaş ṭıllā maḳbūl 
9 ėmes-dür.

10 Ḳoluŋġa tesbīḥ tutup Ḫudāy teʿālānıŋ muḳaddes ismlerini 11 aytıp yād ḳılġanda 
köŋlüŋge dünyānıŋ fikri tüşmedi mü 12 nefsiŋge riyāżet tartdurmaḳ ve munıŋ birle özüŋni 
Ḫudāġa yaḳın 13 ḳılmaḳ üçün rūze tutḳanda aġzıŋdın ḥarām ve nā-meşrūʿ sözler 14 çıḳmadı 
mu. Kişige āzār bermediŋ mü kişige ḫıyānet ḳılmadıŋ mu 15 ʿibādet niyeti bilen her bir ḳılġan 
ʿamelleriŋge diḳḳat ḳılıp baḳġıl 16 ḫāliṣ mu-dur. Şundaġ iʿtiḳādıŋnı hem taḥḳīḳlep ḳaylaġıl. 
Şāyed 17 Ḫudānıŋ ʿināyeti bilen ḥaḳīḳatge vāḳıf bolur-sen. Ata babalarım 18 mundaġ ḳılġan 
ėken dėp taḳlīd ḳılıp ʿömrüŋni żāyiʿ ḳılıp 19 fırṣatnı ötkermegil çünki insānnıŋ hemmedin 
żarūr işi dīn işi- 20 dür. Her birimizge āḫırḳı ḳıçḳırışı yaḳın-dur. Sen Ḫudāy teʿālā- 21 nıŋ aldıġa 
barġanda ḫāliṣ bolmaġan günāh bilen aralaş ʿibādetler 22 birle barsaŋ vāy seniŋ ḥāliŋġa çünki 
pādişāhnıŋ ḫazīnesige 23 ṣāf bolmaġan ṭıllā ḳabūl ḳılınmaġan dėk günāh aralaş ʿibādetler [8] 
1 ḳabūl ḳılınmas. Ol vaḳt ziyān-kārlarnıŋ ziyān-kārı bolur-sen. Anda 2 peşīmān fāyda bermes. 
Pādişāh-ı Ḥaḳīḳīniŋ aldıda şermende bolup 3 ebedī cehennemde ḳalur-sen. Zinhār ey birāder 
bu işler üçün fırṣatnı 4 ötkermegil. ʿĀlemde fırṣatdın ḳıymet nerse yoḳ-dur.
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